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The articles that have been contributed to the MFP magazine are not necessarily the opinions of the MFP organiza-
tion or the office bearers and the ads do not necessarily carry the endorsements of MFP.

Cover page   -  Photo by Katie Moum on Unsplash.

In the name of Allah, Most Gracious, Most Merciful.
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As Salaam un-Alaykum - Peace be upon you,

Human migration is the movement of people from one place to another, particularly to 
different lands - this maybe on a temporary or on a permanent basis. 

Early humans migrated due to many factors which included inadequate food supplies. 
Today we have migrants in almost all corners of the world including the United States of 
America; most of the migrants are here for economic reasons, some because they have 
been displaced due to armed conflicts, adverse political situation and religious persecu-
tions, and some due to displacement as a result of natural disasters.

The term for migration is Islam is hijra. The Qur’an speaks of the migration experiences of many prophets pri-
or to the revelation of Islam; such as Adam, Abraham, Lut, Jonah, Jacob, and Moses. Islam, and the Prophet 
Muhammad (pbuh) had various waves of migration.

America itself is an immigration society and is open to immigrants. However, the immigrants in this coun-
try are faced with a correlated dilemma - that of racism. While slavery was abolished, some immigrants are 
facing a condition where they are forced to work for wages lower than of the non-immigrants. Just because 
someone agrees to be paid less does not mean that a just agreement has been reached – sometimes it is be-
cause the worker has no other ways or means of putting food on the table for his family. Qur’an states “….so 
fulfill the measures and do not deprive people of their dues….” Qur’an (7:85).

In January 2017, the President signed the original executive order, also referred to as the “Muslim Ban” as 
it barred people from seven majority-Muslim countries from entering the United States for 90 days. This is a 
clear indication of racist intent towards one group of people by none other than the President of USA.

58% of Americans say that the race relationship in this country is bad and 56% think that the President has 
made it bad and it has become more common for people to express racist views or become less sensitive to 
racism. There are so many examples of where racist rhetoric has played in encour-
aging violence in this country. 

According to FBI, in 2018, there were 7,036 single-bias incidents that involved 8,327 
offenses, 8,646 victims, and 6,188 known offenders. Of the 8,327 single-bias hate 
crime offenses reported in the above incidents: 59.5 percent stemmed from a race/
ethnicity/ancestry bias; and 18.6 percent were motivated by religious bias.

The House of Representatives voted HR resolution 489 in July 2019 condemning re-
marks by President Trump as “racist comments that have legitimized increased fear 
and hatred of new Americans and people of color.”

The resolution also quoted Benjamin Franklin at the Constitutional convention, 
“When foreigners after looking about for some other Country in which they can 
obtain more happiness, give a preference to ours, it is a proof of attachment which 
ought to excite our confidence and affection”; and  President Franklin D. Roosevelt 
when he said, “Remember, remember always, that all of us, and you and I especially, 
are descended from immigrants and revolutionists”.

It thus becomes imperative for all of us as American citizens and as communities to 
be involved in politics at every level (from the School Board to the National level); not 
only at the voting booth; but also work with our respective representatives and influ-
ence to work in restoring the values on immigrants as was stated by the founding 
fathers. Furthermore, why can’t the representatives be from within us?

M u s t a f a  Ka r i m
Editor-in-Chief
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As-Salaam Alaykum - Peace be upon you,

Muslims for Peace, Inc. would like to welcome you to the 14th Annual Prophet Muhammed 
(pbuh) Day Conference. It is only with the grace of Allah (swt) and your continued support 
that we have been able to continue our mission of spreading the messages of peace, har-
mony and unity for all mankind through this annual Conference and other activities. 

Muslims for Peace, Inc. firmly believes that educating each other about our similarities 
is the most effective way to connect people because education and dialogue will always 

demonstrate that we have more similarities than we do differences. It is the small acts between people on 
a daily basis - a conversation, a helping hand, sharing a meal - that foster a spirit of respect towards each 
other, build bridges of understanding, and facilitate the peacemaking process all over the world.

Our message is the message of Islam, one of peace, justice, non-violence, and a spirit of inclusiveness that 
leads to an appreciation of Islam amongst all the people of the world, Muslim and non-Muslim. But, we do not 
believe or advocate that Islam is the only message of peace. Peace is universal and that is why our goal is to 
bring together all people and communities - whether intra faith, interfaith, and those without any specific faith 
- towards the common goal of peace around the world. We strive to work with all people, groups and commu-
nities to get to our goal, because we cannot do it alone.

This year, we have dedicated the 14th Annual Prophet Muhammad (pbuh) Day Conference to the current 
global crisis of refugees, migrants and asylum seekers. Our world has changed and is continuing to change. 
There are places in the world that lack peace, freedom, and economic sustainability. From that is born the 
mother that teaches her children to stand up for their beliefs in the face of oppression, the father that risks 
his life to find a place where he can provide daily bread, but more often, entire communities that are simply 
looking for a chance. We are pleased to welcome our esteemed panelists who will be discussing the role and 
message of the Prophet (pbuh), with respect to these issues. We welcome Hon. Congresswoman Rashida 
Tlaib from Michigan’s 13th Congressional District, Dr. Craig Considine from Rice University, and Dr. Sayed 
Moustafa Al Qazwini of the Islamic Educational Center of Orange County.

In addition, this year we are humbled to honor three members of our community for the efforts in promot-
ing and bringing peace and good will into the lives they touch. We present our Lifetime Community Services 
Award to Dr. Syed Moosa Jaffari, Leadership Award to Dr. Shareef M. Elhanel, President and Chief Executive 
Officer of University Hospital in Newark, and our Humanitarian Award to Mushi Bhuiyan, founder and CEO of 
Urban Food Alliance. We hope that our recognition of your efforts provides you with further fuel to continue 
your good work in spreading the message of peace. 

We humbly do our best to do good work. There is no monopoly on good ideas, there is no best way to 
achieve peace, and there is no support that is too small that would not be welcome. We encourage you to 
visit our website to review our body of work and our efforts over the last year.

We are continually humbled by your support. You are the catalyst and our success is your success. As you 
know, our work relies entirely on voluntary donations and support. We hope that the Conference is educa-
tional and insightful. We welcome your feedback and ask you to consider supporting our events by donating. 
To contribute, please visit our website to pay through PayPal, Venmo, or write a check to Muslims for Peace, 
Inc. 

U m a r  S h e i k h
Umar Sheikh
on behalf of Muslims for Peace Executive Board

Muslims for Peace, Inc.
PO Box 6262

Monroe Twp, NJ 08831
www.muslims4peace.org
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Ihsan In The Age Of  Ihsan In The Age Of  
DisplacementDisplacement

We live in a world of displaced populations. 
Nearly one out of seven persons alive 
today is a migrant. Over a quarter billion 

people are international migrants and over three 
quarters of a billion are migrants within the bor-
ders of their own countries. As of mid 2019 there 
were over 70 million refugees worldwide, people 
who have been forced by war, persecution and 
environmental crisis to leave their homes. A vast 
majority of these refugees are from Muslim nations; 
Syria, Afghanistan, Iraq, Myanmar, Bangladesh, 
and Yemen. And contrary to perceptions that these 
Muslim migrants are flooding the West, the biggest 
recipients of refugees are also Muslim nations like 
Lebanon, Jordan, Turkey, Afghanistan and Pakistan. 
While global migration is primarily for economic 
reasons, and may also be an indicator of the global 
economies success, refugee data represent only 
tragedies and it is clear that the Muslim World bears 
more than its fair share of them.

This global reality and the teachings of Islam both 
mandate that Muslims should be especially ac-
tive in addressing the global refugee crisis. Facing 
the challenges is not about Sadaqa or aid alone. It 
includes mobilization and activism for war termina-
tion, peace building, restoration, taking care of the 
victims, protection and return of refugees and re-
habilitation of devastated cities and villages across 
nations. We need to end existing conflicts, prevent 
those which are imminent and then rebuild nations 
so people can go back to their homes. Yes the chal-
lenges are humongous and Muslims, a community 
of 55 nations and nearly two billion people, must at 
least do its fair share.

It is common knowledge among Muslims, that Islam 
is a religion of refugees and migrants. The Islamic 
calendar starts not with the first revelation of the 
Qur’an in 610 AD but with the  migration of Prophet 
Muhammad (pbuh) and his companions from Mecca 
to Medina in 622 AD.  Prophet Muhammad (pbuh) 
and his companions are erroneously labelled as 
migrants in Islamic literature when indeed they were 
refugees who were escaping a decade of religious 

persecution in Mecca. Given the historical origins 
of the first Muslim community, it is surprising that 
Muslims have not made the care, protection and 
advocacy of refugees a pillar of their faith.

Maybe it is time for American Muslims to determine 
that not only will Muslims not engage in religious 
persecution like the Prophet had to suffer, nor will 
they stand by while there is religious persecution 
anywhere on earth. We, American Muslims, should 
be the first to come to aid of refugees, forced to 
leave their homes like Muhammad (pbuh) and his 
companions.

The story of Prophet Muhammad’s migration has 
another side to it which is often neglected. The story 
of the Ansar, the helpers, the people of Medina who 
received and accepted the refugees from Mecca. 
While the story of the migrants (Mahajirs) is a tale 
of faith, persecution, and suffering, the story of the 
Medinans (the Ansar) is one of sacrifice, giving, 
tolerance and openness. While the Meccans had no 
choice but to migrate, the Medinans chose to pro-
vide refuge. In my latest book, Islam and Good Gov-
ernance: A Political Philosophy of Ihsan, I argue that 
a society based on Ihsan (doing beautiful things) 
would be motivated not be self-regarding politics but 
by other-regarding interests. The Muhsins (those 
who do Ihsan) will act not in self-interest, but in the 
interests of others like the Ansar of Medina. Nothing 
can be more virtuous than what the Ansar did. The 
Qur’an records their concern for others:
 

They love those who emigrated to them and 
find not any want in their breasts for what 
the emigrants were given but give [them] 
preference over themselves, even though 

they are in privation. -- Qur’an 59:9
 
The Qur’an places a lot of importance on the plight 
of migrants and refugees, making them eligible for 
Zakat (distributive justice). It also commands Mus-
lims to provide protection to refugees even if they 
are nonbelievers. 

by Muqtedar Khan
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And if any disbeliever seeks your protec-
tion, then grant him protection so that he 
may hear the words of Allah . Then deliver 

him to his place of safety. -- Qur’an 9:6.

Prophet Muhammad (pbuh) who was himself a 
migrant/refugee understood their plight first hand 
and so he too commanded Muslims to help those 
in need.

“Whoever grants respite to someone in dif-
ficulty or relieves him, Allah will shade him 
on the Day of Resurrection when there is 

no shade but his.” -- Al-Tirmidhī 1306

Some of us American Muslims, who are 
themselves immigrants and refugees (66%), 
have a unique opportunity to be both Maha-
jir and Ansar. We came here as immigrants 
seeking a better life, and now that we have 
found our American dream, it is our time to be 
Ansar (helpers); to advocate, to fight for and 
to support those who are forced to leave their 

homes. Fighting for those who are in need is 
the best sunnah, a true way of bringing Ihsan 
into our lives.
 

Do some good (Ihsan) 
Allah loves those who do good things 

(Muhsineen) -- Qur’an 2:295

Dr. Muqtedar Khan is a professor at the Universi-
ty of Delaware and a Senior Fellow at the Center 
for Global Policy.  He is the Academic Director of 
the State Department’s American Foreign Policy 
Institute. He is the author of a new book Islam 
and Good Governance: A Political Philosophy of 
Ihsan and tweets at @MuqtedarKhan. His web-
site is www.ijtihad.org. 





Muslims for Peace was 
formed in 2001 in the wake 
of the 9/11 attacks, princi-
pally to provide an inter-
faith platform for likeminded 
people of diverse faiths 
to advocate for pluralism, 
tolerance and a common 
humanity. Every religion has 
organizations that subscribe 

to these tenets, and Muslims for Peace seeks to 
make common cause with them in its attempt to dis-
pel misconceptions about various minority groups.

One of the mandates adopted by Muslims for Peace 
is to highlight the tolerant and peaceful elements 
of Islam, and educate mainstream America about 
Islam and Muslim practices. This mandate has 
broadened organically over the years, to incorpo-
rate inter-religious solidarity and dialogue, relief 
and charity, intellectual discourse, and advocacy for 
peace and social justice. 

Islam is one of the world’s largest religions, and yet 
it is also one of the most misunderstood. For vari-
ous reasons - be they political, economic, biased 
media or fear of the “other” - mistruths and miscon-
ceptions about the religion abound in the current 
landscape. Highlighting the humanitarian character 
of the religion, Muslims for Peace draws inspiration 
from the spirit of inclusiveness that runs through 
Islam. For instance, Imam Ali, the son-in-law of 
Prophet Muhammad, in his letter to his subordinate 
Malik Al-Ashtar, who he had appointed governor of 
Egypt, had said: “Remember, Malik that amongst 
your subjects there are two kinds of people: your 
brothers in faith, and your equals in humanity.”  Letter 

number 53 in Nahjul Balagha

The organization’s activities include a diverse set in 
the social, political, cultural and community spheres. 
To highlight some activities from 2019-2020, the 
organization participated in anti-war mobilization, 
conducted an inter-faith iftar with members from 

Christian, Jewish, Hindu, Sikh and secular organi-
zations, organized a Christmas party for underprivi-
leged children, coordinated relief work for urban 
communities in Newark, hosted a stand-up comedy 
night, and participated in academic and intellectual 
seminars.

One of the flagship events of Muslims for Peace is 
the Annual Prophet Muhammad Interfaith Confer-
ence. Prophet Muhammad (pbuh) is a blessing not 

just for Muslims, but for all of humanity, and in the 
past 13 years, this event has attracted academics, 
political and religious leaders, philosophers, poets 
and community activists, who seek to draw inspira-
tion from his life to inform contemporary citizenry 
and humanity. The event has been characterized by 
the active participation of Muslims as well as non-
Muslims, who use the forum to educate themselves 
about Prophet Muhammad and bring the lessons 
from his life into the contemporary social order.
This year, the 14th Annual Prophet Muhammad 
Interfaith Conference seeks to highlight the plight 
of those displaced by socio-political upheaval: 
migrants, refugees and asylum seekers. In a world 
that is rapidly losing patience with these marginal-
ized people, whose numbers now approach a size 
equivalent to the entire population of the USA, we 
find in Prophet Muhammad’s words and deeds a 
role-model of kindness, tolerance and acceptance 
of cultural diversity. Prophet Muhammad himself 
was a refugee for a while, and his advocacy for the 
displaced is without parallel. 

We hope that this event is as successful and inspi-
rational as conferences past, and look forward to 
future interfaith dialogues in the future. 

Muslims For Peace - Muslims For Peace - 
An Inclusive OrganizationAn Inclusive Organization

By Raza Mir, President of Event 2020
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Islam Promotes Aid to MigrantsIslam Promotes Aid to Migrants

 By Jerrmein Abu Shahba

12

Being that Islam is a religion of peace and 
beneficence, this concept and way of life is 
embedded in every affair of our life. The idea 

of looking out for others, helping others, and think-
ing about our fellow human beings regardless of 
our religion, color, ethnicity, or affiliations is part and 
parcel of Islam and is considered a priority over 
other mundane obligations. The successor and 
divinely appointed leader after Prophet Muham-
mad (pbuh), Imam Ali ibn Abi Taleb (a), has said, 
“Man is either your brother in faith or your equal 
in humanity. Whomever is standing in front of 
us will be categorized as our brother no matter 
what.” So important is this deed and so great is the 
reward that it has been reported by Imam al-Sadiq 
(a) that “Any believer who relieves a distress 
from another believer, Allah will relieve seventy 
distresses from him, of the distresses of the 
world and the distresses of the Day of Resurrec-
tion.” (Bihar al Anwar) 

We have a great keynote example in the Holy 
Qur’an which was documented for all of mankind.  It 
is the story of the Muslims of Makkah, referred to as 
Muhajireen, who were forced to leave their homes 
and migrate to another safe haven to freely practice 
their faith and promote it. The Muhajireen migrated 
to the city of Madinah and were received by fellow 
people who accepted Islam and became known 
later as the Ansar or the helpers, as they helped aid 
the Muhajireen who came to settle in Madina.

The Prophet (pbuh) instituted a system of ‘brother-
hood’ between each of the Muhajireen and Ansar 
which exemplified the ideal relationship between 
people of faith. The Prophet helped create a strong 
bond between 45 immigrants and their hosts by 
assigning each immigrant to a particular family in 
Madina. Each immigrant, therefore, was declared a 
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member of the family he was assigned to. They 
were to share each other’s grief and suffering, 
and they were even allowed to inherit from each 
other. Later, however, the permission to inherit 
from each other was abrogated by a verse in the 
Qur’an limiting inheritance to blood kin. The broth-
erhood that was born between the Ansar and 
Muhajireen was no superficial bond, but a deep 
sense of kinship that is difficult to imagine today. 
Allah the Almighty describes this unique brother-
hood in the Quran,

لاَوَ  مْھِیَْلإِ  رَجَاھَ  نْمَ  نَوُّبحُِی  مْھِلِبَْق  نمِ  نَامَیلإِْاوَ  رَاَّدلا  اوءَُّوَبَت  نَیذَِّلاوَ   
وَْلوَ مْھِسُِفنَأ  ىَٰلعَ  نَورُثِؤُْیوَ  اوُتوُأ  اَّممِّ  ًةجَاحَ  مْھِرِوُدصُ  يفِ  نَوُدجَِی   

نَوحُلِفْمُلْا مُھُ  َلوُأَف  كَئِٰ ھِسِفَْن  َّحشُ  قَوُی  نمَوَ  ٌةصَاصَخَ ۚ◌  مْھِبِ  نَاكَ    
 

But those who before them, had homes (in 
Medina) and had adopted the Faith,- show their 
affection to such as came to them for refuge, and 
entertain no desire in their hearts for things given 
to the (latter), but give them preference over 
themselves, even though poverty was their (own 
lot). And those saved from the covetousness of 
their own souls, they are the ones that achieve 

prosperity. [59:9]

Allah (SWT) praised the actions of the Ansar in 
the Quran for the following points:

1.	 Hastiness in Helping: They were quick to 
respond to the call of those in need and were 
undergoing unfortunate circumstances. There 
is indeed a big difference between providing 
help at any given time, and between rushing 
to help someone in need. The reward is dif-
ferent and the virtue is higher with the latter. 
Time factor can make all the difference in a 
person’s livelihood, psychology, and emo-
tional state. By answering quickly to the call 
of the Muhajireen, this pleased the hearts of 
the believers and pleasing the hearts of the 
believers is a great deed in the eyes of Allah 
(SWT). The Prophet (pbuh) said, “Two believ-
ing brothers are like two hands each washing 
the other.” (Al-Mahajjah al-Bayda, V3) We 
have to be able to distinguish true brother-
hood from superficial brother because not ev-
ery person is able to exemplify this righteous 
behavior.   A true Muslim cannot and will not 
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watch his brother suffering while he continues 
to live as if nothing happened. As the Prophet 
(pbuh) also said, “A Muslim is the brother of 
other Muslims, He never oppressed them, 
He never abandons them, He never leaves 
them alone in the face of calamities.” (Al-
Mahajjah al-Bayda). In fact, this attribute is not 
just a good trait to have, it is considered to be 
a right of brotherhood. Imam al-Sajjad explains 
this point among the right of brothers in Resalat 
al-Huqooq, “And do not neglect to help him 
against his own self and support him against 
his enemy, and intervene between him and 
his devils, and give him good counsel, and 
associate with him for God’s sake.” 

2.	 Giving with Joy: To give is one thing, but to 
give with absolute joy and excitement is another. 
Often times 
we extend 
an offer or 
invitation 
to meet a 
cultural ex-
pectation or 
a protocol, 
but it’s a dif-
ferent level 
when the 
act of help-
ing and giv-
ing others is 
given with 
full sincerity 
and excite-
ment. Not only did the Ansar appreciate the op-
portunity available to perform good deeds, they 
even competed amongst themselves to seize 
any chance of doing so. The Ansar manifested 
this feeling as Verse 5:9 explains that they loved 
the Muhajireen who migrated to them, and this 
feeling resulted in the next unique attributed 
which exemplifies the status of brotherhood. 

3.	 Sacrificing for others: When the feeling of 
sincerity and willingness reaches a certain 
state, there becomes no limit to giving.  Sacri-
fice becomes easy and giving the best of what 
you have is the result.  This is the highest level 
of brotherhood. To give in joy something that 
is surplus to you is one thing, but to give in joy 
the most precious thing to you is a degree of 

moral conduct which pleases Allah (SWT). 
The Ansar gave them preference compared 
to their own selves. Some Ansar even offered 
to give one of their wives in marriage to the 
Muhajireen. To highlight this point that real 
brothers give from what you own, compared 
to others, Imam Ali (a) explains, “There are 
two groups of brothers: real brothers and 
superficial brothers. Real brothers are like 
your hands, wings, relatives or property. 
Once you find such brothers, you can help 
them; give them from what you own; be 
friendly with their friends and be the en-
emy of their enemies; hide their secrets; 
cover up their faults, and reveal their good 
points. Beware that they are very rare” 
(Mustadrak al-Wasa’il, V2). 

 
The best example in history which demon-
strates this sacrifice for not only a brother 
but a prophet, and not only for the sake of 
a friendship, but for the sake of the entire 
religion of Islam, is when Imam Ali (a) volun-
teered to sleep in the Prophet’s bed instead 
and take the risk of being killed by the en-
emies of Islam in sacrifice and protection to 
the Prophet (SA) 

4.	 Consistency in Giving and Standing up 
with the oppressed. With all the above said, 
it is important to for the good-doer to remem-
ber that consistency in giving and standing 
up with the oppressed is imperative in order 
to maintain proximity to the Almighty God.  

 
Lady Fatima condemns their lack of support when she 

delivered her Fadak speech and turned towards the 
Ansar, “O group of valorous men! The aides of the nation! 

The helpers of Islam! What is this slackness (that you 
display) in regards to me while you are witnessing the 

oppression being meted upon me, but you still lie in a deep 
sleep! Did my father not say that the rights of a father 

for his children must be considered? How soon have you 
changed tracks, even though you possess the strength to 
stand up for my rights and are capable of supporting me 

regarding my claim!” 
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Meaning that if a person gives and helps oth-
ers at one point of their lives and then later 
fails to do so with others in critical situation, it 
affects their status and standing.  The higher 
the position of the oppressed and the greater 
the extent of oppression, the greater the repri-
mand of those who don’t rush to their aid and 
support at the time of need. 
 
This was the story of the Ansar. They helped 
the Muhajireen in the early days of Islam 
when they needed the help, however, his-
tory tells us that later on when the daughter 
of Prophet Muhammad, Lady Fatima who 
is the Master Lady of the Worlds, called out 
for help and support from the Ansar after the 
demise of her father, they ignored her please 
and failed to support her. This was after her 
husband’s divine right for caliphate and suc-
cessorship was snatched by some compan-
ions and the pledge of allegiance of Ali ibn 
Abi Taleb was broken.  Her right for the land 
of Fadak which was gifted to her by her father 
during his lifetime was usurped unjustly and 
her arguments fell to deaf ears. Every day she 
would accompany her husband Ali and chil-
dren and tour the streets of Madina calling out 
for help, but the Ansar did not rise or rush to 
her support.  The support of the only daughter 
of the Seal of Prophets, support to the Mas-
ter Lady of the worlds. This negligence of aid 
at the time of need to the most oppressed 
at their time and the most dignified and holy 
personalities in Islam was a blunder on behalf 
of the Ansar. For that, Lady Fatima condemns 
their lack of support when she delivered her 
Fadak speech and turned towards the Ansar, 
“O group of valorous men! The aides of 
the nation! The helpers of Islam! What is 
this slackness (that you display) in regards 
to me while you are witnessing the oppres-
sion being meted upon me, but you still 
lie in a deep sleep! Did my father not say 
that the rights of a father for his children 
must be considered? How soon have you 
changed tracks, even though you possess 
the strength to stand up for my rights and 
are capable of supporting me regarding 
my claim!” 

As we go through our daily lives, let us not miss 

any opportunity to help those who are struggling 
and are in need. Let us inculcate in our children 
the practice of helping anyone, regardless of 
their race or religion. Every living soul has the 
right to be treated with respect and courtesy. All 
our Prophets till the Seal of Messengers Prophet 
Muhammad taught us to be the beacons of hope, 
helping to bring joy and compassion to those 
around us. When we give, let us give the best that 
we have, and let us exemplify the Qur’anic verse, 
“Never will you attain the good reward until 
you spend in the way of Allah from that which 
you love. And whatever you spend, indeed, Al-
lah is Knowing of it.” (Surat Aal Imran, 92)

A heart strengthened by faith will always be con-
scious and will never be at ease. When it hears 
of the suffering and struggles of its brothers and 
sisters of the same faith. Islam is the religion of 
peace and harmony and teaches us to act in com-
passion in times of difficulties and tribulations. Let 
us give and support those in need consistently 
without invalidating our good by failing to keep up 
with our obligations and responsibilities towards 
our fellow brothers and sisters.  Imam Al-Redha 
(a) says, “Whoever relieves the distress of a 
believer, God will relieve his heart of calami-
ties on the Day of Resurrection.”

Photo by Matt Collamer on Unsplash
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According to the United Nations High Com-
missioner for Refugees (UNHCR), we are 
currently witnessing the highest number of 

refugees around the world at 25.9 million indi-
viduals. We are living in a time where nearly one 
person is forcibly displaced every two seconds as 
a result of conflict and persecution.

The three largest religions in the world - Islam, 
Christianity, Judaism - place a strong emphasis 
on fair, compassionate, and respectful treatment 
of refugees. The Quran, the Bible, and the Torah 
all explicitly mention the importance of treating 
someone who is a refugee with kindness, care, 
and equality. The Holy Quran provides a set of 
rules when it comes to dealing with refugees and 
migrants, praising those who prove to be helpful 
to these individuals in times of distress (9:100). 
The Bible, even though it doesn’t distinctly use 
the word ‘refugee,’ still refers to them in the verse, 
“You shall not wrong or oppress a stranger, for 
you were strangers in the land of Egypt” (Exodus 
22:20). Lastly, in Judaism, refugees are given a 
high status through the follow-
ing words: ‘When a stranger 
resides with you in your land, 
you shall not wrong him. The 
stranger who resides with you 
shall be to you as one of your 
citizens; you shall love him 
as yourself” (Leviticus 19:33). 
Furthermore, it is important to 
note that Moses (pbuh), Jesus 
(pbuh), and Muhammad (pbuh) 
were all refugees who fled 
persecution in their homelands. 
If the people of Medina had not given Prophet 
Muhammad (pbuh) and his followers refuge, then 
Islam as we know it today would have been very 
different. In the presence of a welcoming com-
munity in Medina, the Islamic teachings of the 
Prophet flourished and resulted in a strong group 
of Muslims. Similarly, the migration of the other 
Prophets made it possible for them to live in secu-
rity and spread their message of peace.

Religious scholar and author Reza Aslan points 
out in his book, No God But God , that in the very 
beginning of Islam when the first few verses of 
the Quran were revealed, the “Prophet was not 
yet establishing a new religion; he was calling for 
a social reform. He was not yet preaching mono-
theism, he was demanding justice.” Islam is a 
religion based entirely on justice. Muslims were 
taught the importance of being just to everyone 
in every aspect of their lives by Prophet Muham-
mad (pbuh) before anything else. A few concepts 
that were taught by the Prophet through the 
Quran, and are also related to the current refugee 
crisis we are facing in the world today include 
ihsan (compassion), ikram (respect), and eiwa 
(full support). The Prophet’s teachings about the 
treatment of refugees give priority to women and 
children. He taught the world to treat all children 
who are in dire straits compassionately in both 
‘word and deed.’ Secondly, he taught his Ummah 
that the needs of all women and children should 

be met respectfully, in a way conforming to hu-
man dignity. Respect for children and their needs 
are a ‘divine requirement.’

Lastly, about eiwa, full support, the Prophet 
preached that, “Children, especially migrant 
children who have no caregivers should be 
offered shelter and protection without expect-
ing anything in return. Not paying attention to 

 “The example of the believers in their
affection, mercy, and compassion for each other is that of 
a body. When any limb aches, the whole body reacts with 

sleeplessness.” 

The teachings of the Prophet (pbuh) are a constant 
reminder for the world to take action and lend a hand to 

our brothers and sisters who need us.
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these children constitutes a failure in practice 
to comply with Islamic regulations” (107:1-7).

Millions of our brothers and sisters have been 
displaced around the world due to wars, violence, 
persecution, poverty, lack of safety. They continue 
to suffer through problems such as homeless-
ness, unemployment, lack of food and water, 
separation from families and loved ones.

This is the time when remembering what the Holy 
Quran and our Prophet (pbuh) say about our role 
in this fight to make sure that every refugee gets 
the rights he/she deserves is extremely important: 
“Verily, the believers are like a struture, each one 
strengthening the other.” In another instance, the 
Prophet is known to have said, “The example 
of the believers in their affection, mercy, and 
compassion for each other is that of a body. 
When any limb aches, the whole body reacts 
with sleeplessness.” The teachings of the 
Prophet (pbuh) are a constant reminder for the 
world to take action and lend a hand to our broth-
ers and sisters who need us.

Photo by Mostafa Meraji on Unsplash
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Islam encourages interactions between people 
with different faiths. It cites an example when a 
Christian delegation met with the Prophet Muham-

mad (PBUH) and wanted to find out about Islam. He 
allowed them to stay in the mosque and pray in their 
own Christian way.

Interfaith dialogue nurtures understanding, promotes 
tolerance and promotes our confidence to be proud 
of whom we are and the roles we play in our di-
verse society. It is through interfaith dialogue that we 
can and must bring our communities together and 
strengthen our values as we are living in an increas-
ingly complex world.

Qur’an as described in the book offers very clear 
guidelines and encouragement for all to engage in 
dialogue which could lead to positive change.  In-
terfaith forum should discuss such urgent issues as 
equality and gender perspective, the migration and 
refugee crisis, modern-day slavery, environmental is-
sues, hunger, poverty, homeless, mass incarceration 
racism, militarism and violent extremism. 

Martin Luther King’s speech on Aug. 31, 1967 
warned against the sickness of 
racism, excessive materialism 
and militarism continues to reso-
nate today despite half a century 
having passed. He eloquently 
focused on racism, poverty, and 
war...The Three Evils of Society. 
Looking back at history of the 
Civil Rights Movement, the critic 
of change, unfortunately, have voices that are often 
louder than those of advocates. Today the biggest 
evil is the degradation of our environment due to 
excessive materialism and cooperate greed. 

Environmentalism is deeply enshrined in all Abraha-
mic faith. People and environment both form part of 
the divine creation. Care of natural environment hold 
high significance for the world’s major faith traditions. 

Faith communities have to play an important role 
in shaping policies for protection of the environ-
ment. The population growth will increase the 
pressure on interfaith communities and interna-
tional organizations (UN) to address proactively 
the environmental challenges of food shortage. By 
2050, estimates forecast a global population of 9 
billion, up from 7 billion today.

We can all agree that faith leadership has an 
important role to play. Pope Francis’ encyclical, 
“Laudato Si,” is a great and timely gift to humanity. 
It is a Gospel document similar to Islamic teach-
ings. It is a brilliant document on the economy and 

environment. Pope Francis has eloquently and 
accurately unified faith, ethical values, philosophy 
and science in his speeches and the encyclical. 
This document has many paragraphs on climate 
change but also has extensive writings on abor-
tion, bio-medical research, sex and morality. It 
is sad that the neo-cons have belittled the Holy 
Father on issues of climate change.Muslim coun-
tries are re-examining their environmental policies 
in relation to Islamic law. The most progressive of 
all these countries is Iran. 

The Iranian environmental protection agency is a 
cabinet-level position (was headed by a woman) 
that has been active in formulating policies for 
resource management, recycling, and alterna-
tive energy sources. Iran is experimenting with 
huge wind farms, hydroelectric energy and piloting 
emissions-free natural gas cars. 

Conservation and  Conservation and  
Environmentalism in IslamEnvironmentalism in Islam

By Mohammed Khaku

Looking back at history of the Civil Rights Movement, the critic of change, 
unfortunately, have voices that are often louder than those of advocates. 

Today the biggest evil is the degradation of our environment due to Excessive 
materialism and cooperate greed. 
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Environmental issues such as climate change and 
global warming poses the most significant threat to 
Arctic wetlands and melting sea ice is causing the 
shoreline to erode by 6 to 59 feet per year. Envi-
ronmental challenges are reaching a crisis point 
and conscientious Muslims should be concern and 
take steps to protect the environment. Countries 
like Iran have included the concept of “Environ-
mental Protection” (Hefz-e-Mohit-e-Zist) in the 
constitution. The article 50, deems a “public 
obligation and forbids all activities, economic 
or oth-
erwise 
which may 
cause ir-
reversible 
damage to 
the envi-
ronment”.  

Severe wa-
ter and air 
pollution, 
deforesta-
tion, land 
degradation, desertification, climate change, and 
biodiversity loss are only a few of the increasing 
number of major environmental issues faced by 
Iran. These issues have become threat to public 
health and a source a social and economic hard-
ship.  

‘’Whoever plants a tree and looks after it until it 
bears fruit…whoever preserves water, vegeta-
tion, animal and, bird life, it will be like an act 
of worship. Air is the property of God…whoev-
er contaminates it with smoke is encroaching 
on nature and threatening the life of mankind 
and all other living things.’’ The author of this 
quote was not a 21st century environmentalist, his-
torian, or Green Peace activist. It was the Prophet 
Mohammad 1,400 years ago.

Islam and other Abrahamic faiths have much in 
common, however one cannot be a Muslim without 
being fundamentally an environmentalist. Islam 
teaches us that we are created from dust, and 
we will return to dust upon death. And this is the 
reason specially the Shias have a tradition while 
praying (Salat), they rest their forehead on clay 
tablet (Turbah or Mohr) linking them with earth – a  
the reminder that we come from dust, and to dust 

we return. The word ‘’Earth’’ (Ardh) appears 485 
times in the Quran and the earth is not an enemy 
of man but rather a trust from God. 
Islam is an integrated code of behavior, which 
deals with personal hygiene, at one end of the 
spectrum, and a relationship with nature at the 
other end. A cursory reading of the Quran engen-
ders awe and admiration for the natural world. The 
descriptions of heaven in the Quran for instance 
always begin with the phrase ‘’gardens beneath 
which flow rivers.’’ The Quran constantly alludes 

to nature, asking man to reflect upon it and ponder 
as to how such a marvelous system could have 
arisen and been sustained. Perhaps the verse 
which best summarizes the respect that Muslims 
are supposed to accord to nature is: ‘’The creation 
of the heaven and the earth is far greater than the 
creation of mankind. But most of the mankind do 
not know it.’’ (Quran 40:56).

For instance the Quran states: ‘’Eat and drink 
but waste not by excess.’’ Imam Ali, the first 
Shiite Imam, says: ‘’Partake of it gladly, so long as 
you are a benefactor, not a despoiler; a cultivator, 
not a destroyer.’’ In the spirit of moderation, Islamic 
jurisprudence contains explicit injunctions con-
cerning the conservation and allocation of water 
resources. It has rules for conservation of land, 
establishment of protected zones (Hima) preserva-
tion of wetlands and green belts, and even protec-
tion of wildlife. The protection that Islam accords 
to nature is extended even during war. Natural 
resources such as water, vegetation, crops and 
animals are accorded the same protections as 
civilians and it is forbidden to cause destruction to 
them.

Perhaps the best illustration of the responsibility 

‘’Whoever plants a tree and looks after it until it bears fruit…
whoever preserves water, vegetation, animal and, bird life, it will 

be like an act of worship. Air is the property of God…whoever 
contaminates it with smoke is encroaching on nature and 

threatening the life of mankind and all other living things.’’ 
The author of this quote was not a 21st century environmentalist, 

historian, or Green Peace activist. 
It was the Prophet Mohammad 1,400 years ago.
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man has towards nature is the ‘’treatise on rights’’ 
that the fourth Shiite Imam wrote 1,000 years 
ago. After delineating the rights and responsibili-
ties between men and with their creator, the Imam 
spelled out the obligations man has towards his 
environment.

These commands stem from the idea that nature 
is a trust from God and has to be looked after. The 
Quran says: ‘’We did not create the heaven and 
earth and everything between them, except 
with truth’’ (15:85). Over the centuries, Islamic 
scholars have approached this matter with great 
diligence and formulated an ethical base known 
as pillars of environmental ethics in Islam which 
is where man is a consumer and beneficiary as 
well as a guardian and trustee of the environment. 
Greed for material wealth has made many Muslims 
abandon the ecological teachings of Islam. Consci-
entious Muslims should form partnership with en-
vironmental activists to preserve the environment. 
Muslims must engage in a green jihad in their own 
countries and in the West.

To survive as human being and as a planet, we 

must change our behaviors, attitude and take ac-
tions to mitigate or curb environmental damage 
and adapt to the effects of climate change. Reli-
gious communities know no boundaries and see 
all people as either brother in faith or brother in 
humanity. We need a collective awakening for en-
vironmental challenges. We must engage people 
with our scripture and theology to preserve our 
environment; religious scholars should be at the 
forefront, leading with a moral voice. 

Quran says: God does not change what is within 
the people, unless they are willing to change what 
is within themselves. I am proud to say there are 
organization like “Green Muslims” and “Green 
Hajj” who are focusing on promoting environmen-
tal stewardship among the Muslim communities 
focus on the campaign of “NO WASTE” (Ashraf), 
reduce consumption and recycling. 

In conclusion, we should focus on innovation for 
alternative energy source, improving environment 
laws, ability to create a cultural change, educa-
tion and our duty and responsibility of cleaning our 
beaches and planting trees rather that cutting.
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1.	 Coffee 
More than twelve hundred years ago, hard-working people 
have fought to stay awake without this stimulant, until a herd 
of curious goats and their watchful master, an Arab named 
Khalid, discovered this simple, yet life-changing substance. 
As his goats grazed on the Ethiopian slopes, he noticed they 
had become lively and excited after eating a particular berry. 
Instead of just eating the berries they were taken and boiled to 
create “al-qahwa”. 

2.	 Clocks 
An ingenious man called al-Jazari from Diyarbakir in South-
East Turkey was a pious Muslim and a highly skilled engineer 
who gave birth to the concept of automatic machines. By 
1206, al-Jazari had made numerous clocks of all shapes and 
sizes. Just as we need time today to structure our lives, so did 
Muslims over seven hundred years ago. Al-Jazari was sticking 
to the long Muslim tradition of clock-making. They knew it was 
important to know the time so it could be used well through 
doing good deeds: knowing when to pray at the right time each 
day and announce the call to prayer in mosques. 

3.	 Camera 
Ibn al-Haitham revolutionized optics, taking the subject from 
one being discussed philosophically to an actual science 
based on experiments. He rejected the Greek idea that an 
invisible light emitting from the eye caused sight, and instead 
rightly stated that vision was caused by light reflecting off an 
object and entering the eye. 
 
By using a dark room with a pinhole on one side and a white 
sheet on the other, he provided the evidence for his theory. 
Light came through the hole and projected an inverted image 
of the objects outside the room on the sheet opposite. He 
called this the “qamara”. It was the world’s first camera 
obscura. 

4.	 Cleanliness 
A Muslim’s faith is based on purity and cleanliness, whether 
it is in its physical or spiritual form. In the Islamic world of 
the 10th century, the products found in bathroom cabinets 
and hygiene practices could compete with those we have 
today. In the 13th century, the same engineer, al-Jazari, wrote 
a book describing mechanical devices, including “wudhu” 
machines. This machine was mobile, and it was brought in 
front of a guest. The guest would then tap the head and water 
would ensue in eight short bursts, providing enough water for 
ablution. This method also conserved water. 
 
Muslims wanted to be really clean and not just splash 
themselves with water, so they made soap by mixing oil 
(usually olive oil) with “al-qali”, a salt-like substance. This was 
then boiled to achieve the right mix, left to harden and used in 
the hammams, the bath houses. 

5.	 Universities 
The quest for knowledge is close to the heart of Muslims. In 
the Quran, they are urged to seek knowledge, and to observe 
and reflect. So Fatima al-Fihri, a devout and pious young 
woman, wanted to give the Fez community a learning centre. 
Like some of the grand mosques, al-Qarawiyin in Fez soon 
developed into a place for religious instruction and political 
discussion. It gradually extended its education to all subjects, 
particularly the natural sciences, and so it earned its name as 
one of the first universities in history. 

6.	 Flying Machines 
Abbas ibn Firnas was the first person to make a real 
attempt to construct a flying machine and actually fly. In 
the 9th century he designed a winged apparatus which 
roughly resembled a bird costume. In his most famous 
trial, near Cordoba in Spain, Firnas flew upward for a few 
moments, before plummiting to the ground and partially 
breaking his back. His designs would have undoubtedly 
been an inspiration for the famous Italian artist and inventor 
Leonardo da Vinci some six hundred years later. 

7.	 Surgical Instruments 
If we journeyed back into the 10th century, we could look 
over the shoulder of a cutting-edge surgion called Abul 
Qasim Khalaf ibn al-Abbad al-Zahrawi, a man known in 
the West as Abulcasis. He wrote al-Tadrif, his medical 
encyclopedia which included a treatise called “On Surgery”. 
This held a staggering collection of over two hundred 
surgical tools. Using instruments for surgery was a 
revolutionary concept because it enabled science to change 
from being speculative to something experimental. This 
was the first treatise in the history of medicine to illustrate 
the use of surgical instruments. In fact, their design was 
so accurate that they have had only a few changes in a 
millennium. 

8.	 Maps 
Maps have helped people find their way for about 3,500 
years, the earliest ones being on clay tablets. The 
introduction of paper was a huge leap forward in the art of 
map making. Modern technology uses a system of satellites 
and other receiving devices to compute positions on the 
earth. Back in history, maps were made from travellers’ and 
pilgrims’ accounts. First this was by word of mouth, but with 
the introduction of paper in Baghdad in the 8th century, the 
first maps and travel guides could be produced. 

9.	 Music 
Do 20th century artists and singers know that much of their 
craft lies in the hands of Muslims from the 9th century? 
These artists, al-Kindi in particular, used musical notation: 
the system of writing down music. They also named the 
notes of a musical scale with syllables instead of letters, 
called solmization. These syllables make up the basic scale 
in music today and we are all familiar with doh, ray, me, far, 
so, la, tee. The Arabic alphabet for these notes is Dal, Ra, 
Mim, Fa, Sad, Lam, Sin. The phonetic similarity between 
today’s scale and the Arabic alphabet used in the 9th 
century is astonishing. 

10.	Algebra 
The word “algebra” comes from the title of a Persian 
mathematician’s famous 9th century treatise “Kitab al-Jabr 
Wa l-Mugabala” which roughly translates into “The Book 
of Reasoning and Balancing”. Al-Khwarizmi introduces 
the beginnings of the algebra. It’s important to understand 
just how significant this new idea was. In fact, it was 
a revolutionary move away from the Greek concept of 
mathematics, which was essentually based on geometry. 
The same mathematician, Al-Khwarizmi, was also the first 
to introduce the concept of raising a number to a power.

by Sumeyye Copoglu - mvslim.com
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Over the last decade, refugee crises have 
increased in scope, scale, and complex-
ity. There are now 25.4 million refugees 

globally. Of these, 84 per cent of are hosted in 
low and middle-income countries facing their 
own challenges.  Many host countries and do-
nors have shown great generosity in the face of 
these growing numbers.  Nonetheless, the gap 
between needs and available resources contin-
ues to grow.  

Refugees and the communities hosting them suf-
fer the consequences.  Many refugees live in exile 
for decades and over generations. They are often 
isolated in camps or living without access to public 
services or prospects for livelihoods. More than 
half are children, yet 3.7 million are not in school. 
This needs to change. They need to be part of the 
communities where they live, so they can thrive and 
contribute. They need the education and skills to 
rebuild their home countries should they be able to 
return.  And most of all, they need hope.

Less than a quarter of the 193 UN Member States 
bear the lion’s share of responsibility for refugees 
– either hosting large refugee populations or con-
tributing financially to humanitarian efforts. More 
countries and other actors need to step up. Urgent 
life-saving humanitarian support needs to be com-
plemented by development action. This will ensure 
that host countries have the capacity to support 
refugees beyond the emergency phase.

By 2016, the scale and urgency of this need for bet-
ter responses to large-scale population movements 
was already featuring prominently on the interna-
tional agenda. In 2016, through the New York Decla-
ration on Refugees and Migrants, the UN General 
Assembly initiated the development of two Global 
Compacts – one on refugees, and one on safe, 
regular and orderly migration. A new comprehensive 
refugee response framework was launched and 
rolled out in more than a dozen countries. In De-
cember 2018, the two global compacts – developed 

through separate but complementary processes, 
were affirmed by the General Assembly.

The Global Compact on Refugees built on existing 
international refugee instruments, and put in place 
a new set of arrangements to drive and resource 
the new comprehensive refugee response model. 
It calls for a longer-term perspective that already 
works towards solutions from the outset of an emer-
gency. It envisions more predictable and sustain-
able support to ease pressures on host countries, 
enhance refugee self-reliance, expand access to 
third-country solutions, and support conditions in 
countries of origin for return in safety and dignity. 

The compact sets out arrangements to ensure that 
both refugees and their host communities benefit 
from this support. A central arrangement is a Global 
Refugee Forum where States and other actors 
come together every four years to share good prac-
tices and contribute with financial support, techni-
cal expertise, and policy changes to help reach the 
goals of the Global Compact. These contributions 
are key to transforming the aspirations of the com-
pact into positive changes in the lives of refugees.

The first Global Refugee Forum took place in De-
cember 2019 in Geneva, Switzerland, and the Swiss 
Government co-hosted the event with UNHCR. 
Costa Rica, Ethiopia, Germany, Pakistan, Turkey – 
all long-standing champions of the refugee cause 
– co-convened this historic event together with 
UNHCR. People from many walks of life contributed 
from governments to international organizations, hu-
manitarian and development actors, business lead-
ers, civil society, sports organizations, faith groups, 
academia, artists, and refugees. 
 
Preparing the forum was a global effort. More than 
200 states and other entities stepped up as ‘co-
sponsors’ to drive progress in specific areas: bur-
den and responsibility sharing, education, jobs and 
livelihoods, energy and infrastructure, solutions, and 
protection capacity at the forum. Governments and 

Summary of participation and  Summary of participation and  
pledges at the Global Refugee Forumpledges at the Global Refugee Forum
The first-ever Global Refugee Forum by The UN Refuge Agency (UNHCR) took place on 16, 17, and 18 Decem-
ber 2019 at the Palais des Nations in Genevaby. It concluded with more than 770 pledges of support, covering 
areas such as protection, employment, and education, for refugees and the communities which have taken-
them in. 
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other actors held 30 country-level and regional 
consultations in the lead-up to the Forum, to 
identify possible pledges and good practices. This 
brought many new actors from different parts of 
government and civil society to the table.

In the forum itself, more than 3,000 people partici-
pated, including four Heads of State or Govern-
ment, the UN Secretary-General, and more than 
90 officials at the ministerial level or above, 55 
international organizations, 130 companies and 
foundations, and 250 civil society organizations, 
sports organizations, cities and city networks, and 
academics.

Crucially, 70 refugees participated from 22 coun-
tries of origin and 30 host countries.  The pivotal 
role of refugees in both preparing for and par-
ticipating in the forum has set an important prec-
edent that we will build upon for the future.  The 
forum demonstrated the importance of keeping 
refugees at the center in matters that relate to 
their lives and futures.

This broad engagement and the richness and di-
versity of ideas that emerged led to promising re-
sults. So far, some 840 pledges have been made, 
and they continue to come in.  Participants also 
shared more than 400 examples of good practic-
es that show how the Global Compact is already 
making a difference in the lives of refugees. At 
least a quarter of the pledges received were joint 
contributions between governments, civil society, 
the private sector, and others made in the spirit 
of partnership inherent in the compact.  Notably, 
one-third of the pledges came from countries in 
the global south, demonstrating the courage and 
sense of responsibility that these countries bring 
to refugee responses. 

We saw some 100 pledges in support of inclusive 
national policies. States and other actors pledged, 
for example, to support ‘out of camp’ policies, 
strengthened asylum systems, refugees’ access 
to work and financial services, and the inclusion 
of refugees in national and local development 
plans and national systems for education and 
health.

More than 140 pledges focused on expanding 
access to quality education for refugees and their 

hosts. Commitments ranged from early childhood, 
primary, and secondary education to tertiary, tech-
nical, and vocational education. Over 100 pledges 
addressed jobs and livelihoods. This included 
commitments towards job creation, work in digital 
services, microfinance, and women’s economic 
empowerment. There were also pledges to sup-
port infrastructural services, including health, wa-
ter, sanitation, and hygiene (WASH), connectivity, 
and shelter.

Over 40 States and other stakeholders committed 
to support green energy and conservation efforts 
in areas hosting large numbers of refugees. Thirty 
actors signed up to UNHCR’s Clean Energy Chal-
lenge to achieve access to affordable, reliable, 
sustainable, and modern energy for all refugee 
settlements and nearby host communities by 
2030.

Some 160 pledges focused on achieving last-
ing solutions. A small number of generous host 
countries pledged to integrate specific groups 
of refugees. Several countries of origin pledged 
to create conditions for refugee to return in the 
longer term. They announced efforts to resolve 
conflict, promote the rule of law, and build peace. 
Many States and other actors also pledged to use 
their political and financial resources to address 
root causes of displacement.  In keeping with the 
compact’s call for a Three-Year Strategy on Re-
settlement and Complementary Pathways, there 
were also more than 100 commitments to expand 
third-country solutions, such as resettlement, 
private or community sponsorship, labour mobility 
schemes, and scholarships for refugees.

Complementing the pledges of policy change, 
new programmes, and technical support, over 
250 pledges contained a financial commitment. 
These commitments will support countries in both 
responding to refugee situations and implement-
ing inclusive policies. As this support is translated 
into action on the ground in the coming years, 
refugees will no longer be resigned to living in 
states of limbo and dependent on humanitarian 
aid.  They will instead be able to live with dignity, 
rights, and a sense of purpose and hope.

Development actors in particular contributed 
through an array of financing and policy instru-
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ments. These have great potential to change 
for the better the way we do business. Building 
further on its ground-breaking work over the last 
few years, the World Bank Group announced a 
new funding and financing window of US$2.2 bil-
lion for refugees and host communities. They also 
announced a window of US$2.5 billion to boost 
the private sector and create jobs in countries af-
fected by fragility, conflict, and violence. The Inter-
American Development Bank similarly announced 
financing of US$1 billion. And the OECD INCAF 
adopted the Common Position on Financing for 
Refugee Situations, setting out principles for ad-
dressing humanitarian assistance, development, 
and peace interventions in refugee contexts.

Additional pledges of financial support from 
States and other actors came to over US$2 bil-
lion, plus more than US$250 million from the 
private sector. The private sector committed to 
bringing not only financial resources, but also 
technology, new business models, expertise, and 
investments to refugee responses. There were 
announcements of 15,000 job opportunities for 
refugees, more than 125,000 hours of pro bono 
legal services per year, and support for education 
and training, women’s economic empowerment, 
connectivity, business development services, in-
novative financing, and Islamic philanthropy.

Many pledges also recognized the importance 
of protection for individuals with diverse specific 
needs.  They included commitments to address 
sexual violence, empower women and girls, ad-
dress disability, and include refugees in decisions 
that affect them.

The forum was also an opportunity to launch 
mechanisms for responsibility sharing that were 
envisioned by the Global Compact. Three Sup-
port Platforms were created to reinforce regional 
refugee responses, including the MIRPS in 
Central America and Mexico, the Nairobi Process 
facilitated by IGAD in the East and Horn of Africa, 
and the Solutions Strategy for Afghan Refugees. 
The Global Academic Interdisciplinary Network 
was launched to build knowledge in relation to 
the compact. And the Asylum Capacity Support 
Group was established to strengthen asylum sys-
tems, particularly in the context of large influxes of 
refugees. 

In addition to the 840 pledges made at the Global 
Refugee Forum, the 358 pledges made at last 
year’s High-Level Segment on statelessness will 
be included in the outcome document for the fo-
rum and tracked and followed up accordingly.
This forum was not an end point in itself. Rather, 
it was a key milestone in implementing the Global 
Compact and transforming the way in which 
the international community responds to forced 
displacement. The international community made 
ground-breaking commitments in the forum to 
accelerate this transformation.  As we look to the 
future, these commitments must be rapidly trans-
lated into concrete outcomes.

UNHCR will be monitoring progress in this effort. 
In 2021, UNHCR will convene a high-level stock-
taking event to gauge how far we have come and 
assess where we need to go by the next forum in 
2023.  We will need to work closely with the many 
actors who have been engaged in the forum to 
implement the pledges, report on progress for the 
pledge tracking dashboard, and support report-
ing against the broad indicators framework for the 
Global Compact. 

There is, of course, no room for complacency. 
The protection environment remains complex and 
troubling, and refugees are frequently the casu-
alties of polarized political debates. These chal-
lenges will not go away, and the Global Compact 
on Refugees will not provide all the answers. It is 
nonetheless a powerful counterweight to these 
damaging trends – a model for international ac-
tion that offers offering principled, but feasible, 
solutions, in a true spirit of partnership.

Much remains to be done. The upcoming decade 
should focus on addressing the root causes of 
large refugee situations. This requires sustained 
attention to prevention and the peaceful resolu-
tion of conflicts and achieving lasting solutions. It 
also necessitates greater coherence in the work 
of humanitarian, development and peace actors. 
Partnership in this process is essential – with 
governments, civil society, and most importantly, 
refugees. It is only through these efforts that we 
will transform our collective response and change 
the lives of refugees and their host communities 
for the better.

adapted from: https://www.unhcr.org
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